
V.—EEPLIES TO CRITICISMS ON THE DATA OF

ETHICS.

AN ethical writer who was required to treat of right and
wrong conduct, while saying nothing about any purpose to be
effected by conduct, would be greatly perplexed. Were he
forbidden to bring in the thoughts of good, better and best, in
relation to results, moral distinctions among actions would not
be easily expressed. I make this remark because Mr. Sidgwick,
in bis article in MIND XV1IL, entitled " Mr. Spencer's Ethical
System," quoting from me the phrase, " conduct falling short of
its ideal," remarks:—

" The frankly teleological point of view from which, in this book, Mr.
Spencer contemplates the phenomena of Life generally, seems worthy of
notice; since in his Princvfilet of Biology he seems to have taken some
pains to avoid ' teleological implications .

That a science which has for its subject-matter the characters
of the ends pursued by men and the characters of the means
used for achieving such ends, can restrict itself to statements in
which ends are not implied, is a strange assumption. Teleology
of a kind is necessarily involved; and the only question is whether
it is of the legitimate or illegitimate kind. The contrast between
the two may readily be shown by a biological illustration. If I
speculate concerning the stony shell of a gromwell-seed, so hard
that it is uninjured by the beak of a bird which swallows the seed
and effectually resists the grinding actions of the bird's crop; and
if I argue that this hard shell was provided for the purpose of
protecting the seed, and thus securing its eventual germination;
I am arguing teleologically in the vicious way. If, on the
other hand, my interpretation is that among the seeds of some
remote ancestral plant, one with an unusually thick shell passed
away uninjured by a bird's beak and stomach, while the rest
with thinner shells were broken up and digested; and if I infer
that among the seeds of the plant originating from the undi-
gested seed, generally inheriting this greater thickness, those
most frequently lived and propagated which had the thickest or
hardest shells, until, by survival of the fittest, shells of this
extreme density, completely protective, were produced; and if I
argue that maintenance of the species was throughout this pro-
cess the end more effectually subserved; I am also arguing
teleologically, but in the legitimate way. There enters the
conception of a cause for the genesis of the hard shell, which is,
in a sense, a final cause—not that proximate cause constituted
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by the physiological processes going on in the plant, but a cause
remote from these, which, nevertheless, so far determines them
that in its absence they would not exist. And it is thus with
biological interpretations of structures and functions in general.
The welfare of the organism, or of the species, is in every case
the end to further which a structure exists; and the difference
between a legitimate and an illegitimate teleology is that, while
the one explains its existence as having gradually arisen by
furthering the end, the other gives no explanation of its exist-
ence other than that it was put there to further the end—a final
cause of the " barren virgin " sort.

Throughout the Data of Ethics, as throughout every ethical
treatise, ends are constantly in view, and the interpretations
have unceasing reference to them. I have, indeed, in a chapter
on " The Physical View" of Ethics, treated of conduct as low
or high, according aa it subserves in a less or greater degree,
maintenance of a moving equilibrium; which is, I think, a
more unteleological way of regarding it than has been followed
by any ethical writer. In this chapter the evolution of that
which we ordinarily conceive'as higher conduct, is presented as
a process expressible in terms of matter and motion. For the
implication of the argument (in harmony with an argument
contained in two chapters in the Principles of Biology on direct
and indirect equilibration) is that, inevitably, those aggregates
in which the moving equilibrium is the best, are those which
remain outstanding when others disappear; and that so, by
inheritance, the tendency is to the establishment of an ever-
better moving equilibrium: higher conduct is defined apart even
from consciousness—apart from alleged human ends or assumed
divine ends. When, in the next chapter, it is shown that what
we call, in physical language, a better moving equilibrium, is, in
biological language, a better fulfilment of functions, and, conse-
quently, a life which is at once wider and longer; the implica-
tion is that a wider and longer life being the end, conduct is to
be judged by its conduciveness to this end; and throughout
two subsequent chapters this point of view is maintained. But
these chapters are nowhere illegitimately teleologicaL Had I
accepted the moral-sense doctrine as ordinarily understood—
had I alleged in mankind a supernaturally-given consciousness
of obligation—had I asserted that men are endowed with sym-
pathy to enable them the better to co-operate in the social state;
I should have been chargeable with teleological interpretation
of the vicious kind. But since my interpretation is avowedly
opposed to tins—since I regard those faculties which produce a
conduct favourable to welfare under the conditions imposed by
the social state, as themselves the products of social life, and
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contend that they have step by step established themselves by
furthering social life, the charge seems to me peculiarly in-
applicable.

Another criticism made by Mr. Sidgwick is that I have not
given that disproof of Pessimism which, for the substantiation
of my doctrine, I am bound to giva He writes:—

. " Now, after .all that has been said of the importance of considering
human condnct in connexion with the 'universal conduct' of which it is a
part, I think that this transition from 'quantity of life' which was stated

" to be the end of the latter to ' quantity of pleasure' is too rapidly and
lightly made. Pessimism, as Mr. Spencer himself says, stands in the way,
declaring that life does not bring with it a surplus of agreeable feeling.
We expect therefore a scientific confutation of Pessimism ; and I am unable
to perceive that this expectation is ever adequately realised. Indeed I am
unable to find any passage in which Mr. Spencer expressly undertakes
puch a confutation. And yet he can hardly think that pessimism is suffi-
ciently confuted by demonstrating that the common moral judgments of
mankind imply the assumption that life, on the average, yields a surplus
of pleasure over pain. This is not establishing morality on a scientific
basis."

I am surprised that one so acute in making distinctions as
Mr. Sidgwick, should have so greatly misapprehended my posi-
tion. It is perfectly true that I nowhere expressly undertake a
confutation of Pessimism; but it is also true that it nowhere

. devolves upon me to do this. If Mr. Sidgwick will re-read the
chapter in which the controversy of Pessimism versus Optim-
ism is referred to, he will perceive that I have uttered no judg-
ment concerning the issue, and that, for the purpose of my
argument, no such judgment is called for. My motive for
comparing their views was to show that " there is one postulate
'in which pessimists and optimists agree. Both their arguments
assume it to be self-evident that life is good or bad, according as
it does, or does not, bring a surplus of agreeable feeling." By
proving that the two schools have this postulate in common, I
am not committed to any judgment concerning the truth of
•either of their conclusions. I have said that if the pessimist is
right " actions furthering its [life's] continuance, either in self or
others, must be reprobated," while, conversely, they must be
approved if the optimist is right: the implication being that
opposite systems of ethics emerge according as one or other of
-their estimates of life is accepted, but that both systems pro-
ceed upon the assumption that happiness is the end of conduct.
The sole object of the chapter is to show " that no school can
avoid taking for the ultimate moral aim a desirable state of
feeling called by whatever name — gratiBcation, enjoyment,
happiness". Surely it is one thing to contend that optimists

.and pessimists agree in the belief that life is of value only
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if it has, on the average, an accompaniment of desirable con-
sciousness, and another thing to contend that it has such an
accompaniment Had Mr. Sidgwick said that by the general
argument of the work I have tacitly committed myself to the
optimistic view, he would have said rightly. But, as shown,
my reference to the controversy was made without any such
purpose as that of justifying optimism; and my position was
clearly enough implied to be that the arguments of the work
are valid only for optimists.

But now, having pointed out that the conclusions contained
in the Data of Ethics, in common with the conclusions contained
in ethical treatises at large, can reasonably be accepted only by
those who hold that life in the aggregate brings more pleasure
than pain, or, at any rate, is capable of bringing more pleasure
than pain, I go on to show that the tacit optimism which per-
vades the work, has a wider basis than Mr. Sidgwick recognises.
He says that " in Mr. Spencer's view, pessimism is indirectly
confuted by the argument—given as an ' inevitable deduction
from the.hypothesis of evolution'—which shows that 'neces-
sarily throughout the animate world at large, pains are the
correlatives of actions injurious to the organism, while pleasures
are the correlatives of actions conducive to its welfare'." This,
is true as far as it goes; but, ignoring as he does all passages -
concerning the universal process of adaptation, Mr. Sidgwick
omits a large part of the evidence favouring optimism. The
chapter on the "Eelativity of Pains and Pleasures" sets forth and
illustrates the biological truth that everywhere faculties adjust
themselves to the conditions of existence, in such wise that the
activities those conditions require become pleasurable The
pains accompanying the inactions of faculties for which changed
conditions have left no spheres, diminish as the faculties de-
crease ; while the pains accompanying the actions of faculties
over-taxed under the new conditions, diminish as the faculties
grow, and become pleasures when those faculties have acquired
the strengths which fulfilment of the conditions requires. This
law is alike inferable a priori and proved a posteriori, and yields
a qualified optimism as its corollary—an optimism qualified by
the conclusion that the life of every species of creature is happy
or miserable according to the degree of congruity or incongruity
between its nature and its environment; but that everywhere,
decrease of the misery or increase of the happiness, accompanies
the inevitable progress -towards congruity. Whence it follows
that in the case of mankind, pessimism may be locally true
under certain conditions (as those which have fostered the creed
which makes annihilation a blessing), while optimism may
be locally true under conditions of a more favourable kind;
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but that with the increasing adaptation of humanity to social
life, the excess of pleasures over pains which warrants optimism,
must become ever greater. And here let me point out in
passing, how, in so far as judgment of an ethical system
depends on the tacit acceptance of optimistic or pessimistic
views, it can be rightly guided only by a knowledge of biological
laws. Mr. Sidgwick is at one with moralists in general in
thinking that the truth or falsehood of moral doctrines may be
determined without study of the laws of life. He asks " In
what way then does Science—that is, Biology, Psychology, and
Sociology—provide a basis for this 'truer ethics'"; and in a
large measure the purpose of his criticism is to show that such
science does this in no appreciable way. Above, however, we
see that the acceptability of a system of ethics, depending as it
does on the pre-acceptance of optimism or pessimism, depends
on the pre-acceptance or pre-rejection of certain ultimate biolo-
gical generalisations. It is, indeed, looked at broadly, a remark-
able belief that while ethical science is concerned with certain
phenomena of life, it is a matter of indifference in judging about
these phenomena, whether the laws of life are known or not.

The way in which Mr. Sidgwick ignores biological generalisa-
tions is curiously shown in a subsequent passage, in which,
respecting the ethical method I contend for, he says :—

" For instance, its scientific claims are plainly declared in chapter y.,
on ' Ways of Judging Condnct'; from which we learn that Mr. Spencer's
way of judging it is to be a high priori road. He will not rely on mere
generalisation from observation of the actnal consequences of different kinds
of condnct; it is the defect of current utilitarianism that it does not get
beyond these merely empirical generalisations ; Mr. Spencer, on the other
hand, proposes to 'ascertain necesnary relations' between actions and their
conseauences, and so to 'deduce from fundamental principles what conduct
naut be detrimental and what condnct murf be beneficial'. Those are
brave words, &c"

If, concerning an artillery officer who, instead of ascertaining
experimentally the ranges given by certain elevations of his gun,
calculated these ranges from the laws of motion and atmospheric
resistance, Mr. Sidgwick were to say that he pursued the " high
priori road," he would apply this expression with much the
same propriety; since the method I contend for is that of de-
ducing from the laws of life tinder given conditions, results
which follow from them in the same necessary way as does the
trajectory of a cannon-shot from the laws of motion and atmos-
pheric resistance. All developed science may be characterised
as " high priori " if the drawing of deductions from premisses
positively ascertained by induction is to be so called. Had I
given no explanation of my meaning, I should have been less
surprised at the passage above quoted. But by a series of
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examples, beginning with the innutrition of a limb which
follows tying of its main artery and ending with the social
mischiefs caused by calumny, I have, in § 22, shown what I
mean by the derivation of ethical principles from the laws of
life ; and I have, in subsequent chapters, exhibited this deriva-
tion systematically. Nevertheless, because, during our transi-
tional state, in which humanity is changing and social conditions
are changing, this method does not siiffice for development of a
code of conduct in full detail, Mr. Sidgwick, ignoring the
derivations of the leading moral restraints in the section I have
named, and in the subsequent chapters, thinks the reader will
be " disappointed ". With equal reason might he represent the
biological student as disappointed because, from physiological
laws as at present ascertained, the details of pathology and
therapeutics cannot be inferred.

All this, however, is introductory to Mr. Sidgwick's criticism
on the view I take of the relation between Absolute Ethics and
Relative Ethics. My position is that, as all ethical theory is
concerned with ideas of worse and better in conduct, and that
as the conception of better involves the conception of best,
there is, in all cases, an ideal conduct tacitly assumed; that
before valid conclusions can be drawn, this ideal conduct must
be conceived not in a vague and shifting way but definitely and
consistently; and that no definite and consistent conception of
ideal conduct can be framed without assuming ideal social con-
ditions. Mr. Sidgwick does not, I think, show that this position
is untenable, but contents himself with raising difficulties. Into
the details of his criticism I cannot follow him without occupyiDg
too much space. I may, however, deal generally with the view
he finally implies, that such an ideal is useless, and that the
theory of human and social evolution has no practical bearing
on the guidance of conduct He says:—

" Even if we could construct scientifically Mr. Spencer's ideal code, I
do not think such a code would be of mnch avail in solving the practical
problems of actual humanity. . . . Even supposing that this ideal
society is ultimately to be realised, it mnst at anyrate be separated from us
by a considerable interval of evolution ; hence it is not unlikely that the
best way of progressing towards it is some other than the apparently
diiectest way, and that we shall reach it more easily if we begin by moving
away from i t"

And Mr. Sidgwick concludes that " the humble and imperfect
empirical method " can be our only guide.

Here, then, we have a distinct statement of the opinion that
for practical purposes it comes to the same thing whether we
do or do not entertain an ideal of conduct and of society. In
our estimate of a proximately best, it will make no difference
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whether we have or have pot any conception of an ultimately
best. So long as the immediate effects of a measure promise to
be good, it is needless to consider whether, while achieving them,
we cause changes in men and society, and whether, if we cause
changes, these will cany men and society towards, or away
from, their highest forms. This position may be dealt with
first generally and then more specially.

The empirical method, as upheld by Mr. Sidgwick, estimating,
as well as may be, good and evil results, that is, totals of
pleasures and pains, postulates as a necessary basis for ita
conclusions, constancy of relation between pleasures and their
causes and between pains and their causes. If, from experience
of men as we now know them, it is inferred that a certain
policy will be conducive to a surplus of pleasures over pains;
and if the establishment of that policy, say by public institu-
tions, is considered as therefore ethically justifiable, or rather,
imperative; then the implied assumption is that the surplus of
pleasures over pains producible by this course in existing men,
will be also producible in their descendants. This, however,
cannot be inferred unless it is assumed that men will remain
the same. Hence the question whether men are or are not
changing, becomes an essential question. If they are not chang-
ing, 3ie empirical estimates may be valid. If they are changing,
these estimates must be doubtful, and may be entirely false. It
needs but to contrast the pleasures of combat, which a Norseman
conceived as those of his heaven, with the pleasures pursued by
a modern man of science, or to contrast the repugnance which a
savage shows to continued industry, with the eager pursuit of
business by a citizen, to see that this change in the relations
between actions and the accompanying feelings, is no nominal
difficulty in the way of the empirical method. It becomes
manifest that if humanity is undergoing modifications, then,
guidance of conduct by direct valuations of pleasures and pains,
assuming as it does that what is true now will continue to
be true, is a guidance likely to be erroneous. Be it a policy
advocated, a law passed, an agency set up, a discipline used, an
injunction urged, if its sole warrant is that of furthering the
happiness of men as they are, then, if men are becoming other
than they are, furtherance of their happiness in future cannot
be inferred, and there may result hindrance to their happiness.

Mark, now, another implication. If it is admitted, as it
must be, that guidance by estimated surplus of pleasures over
pains, as now observable, is vitiated if the relations between
actions and feelings change; then it must also be admitted that
guidance by such estimated surplus can be made trustworthy,
only by knowledge of the ways in which these relations change.
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If we simply know that these relations between actions and
feelings will change, without knowing how they will change,
then we simply know that our empirical guidance will go wrong,
without knowing the way in which it will go wrong. Hence
the question, whether there is at work that adaptation of con-
stitution to conditions which the doctrine of evolution implies,
becomes the cardinal question. If, recognising the relativity of
pleasures and pains, we conclude that those activities which
social life necessitates in men, tend to become more pleasur-
able, while the pains consequent upon the restraints on unfit
activities diminish, then the question of first importance becomes
—What general form of activities is it to which humanity is
being adjusted ?—What are the ideal social conditions to which
men's natures are being so moulded that they will have no de-
sires out of harmony with those conditions ? If we can frame a
conception of the ideal social state, and of human conduct as
carried on in it, then we have in view an ultimately best, serving
to help us in discovering the proximately best, we have a means
of correcting whatever empirical guidance may be obtained by
valuation of pleasures and pains as now experienced ; since,
beyond the immediate effects of any course, we are enabled to
see whether the remote effects are such as further or hinder the
required re-moulding of human nature.

The contrast between Mr. Sidgwick's belief and mine re-
specting the relation between ethical doctrine and the theory of
human and social evolution, will best be shown by an analogy.
In the moral education of a child, proximately good results
may be obtained in various ways. Its crying may be stopped
by a bon-bon; or its mother may alarm it by a threat; it may be
led to learn a lesson by fear, or by the promise of a treat, or by
the desire to plea3e; and in later childhood there may come, on
the part of the father, a control which maintains order by regu-
lating every action, or one which allows a considerable amount
of freedom and concomitant experience of good and evil results.
Is it or is it not desirable to keep in view the fact that presently
the child will be a man, and to frame a conception of what the
man ought to be ? Very frequently the mother, pursuing the
empirical method and seeing immediate benefits follow, ignores
the question of this ideal and the conduciveness of her discipline
to achievement of i t ; and not uncommonly the father, especially
if of the clerical sort, making numerous peremptory rules, con-
siders scarcely at all whether his much-regulated boy is acquiring
the qualities which will make him a self-regulating man. Shall
we say that such proximately beneficial methods are the best
which can be devised; or shall we not rather say that there
can be no good education which does not bear the ideal con-
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stantly in view, and consider methods partly in reference to
their immediate results, but still more in reference to their
ultimate results ? And if so, must we not say the same with
respect to adult humanity, which undergoes an education by
social discipline ? Of course if Mr. Sidgwick agrees with those
who hold that human nature is unchangeable, his position is
tenable. But if he admits that man is adaptable, it becomes of
some importance to consider of every proposed course, whether,
by the entailed modification of conditions, it furthers or hinders
progress towards the highest conditions and the highest human
nature accompanying them. Though our steering must doubtless
i>e proximately guided by recognition of rocks and sandbanks,
yet, if we believe in a haven to be eventually reached, it is
needful from time to time to consult the compass, and see
whether, while avoiding the rocks and sandbanks, we are also
moving towards our haven.

Had t'._o reply to Mr. Sidgwick been published immediately
after his criticism, I should probably have said no more in
defence of my views. But there have since appeared in MIND
two other criticisms, respecting which it now seems needful to
say something. The first in order of date is that of Prof. Means
(No. XIX.). Space will not allow me to deal with it more than
briefly.

Prof. Means considers that I am unjustified in saying of
current Utilitarianism that it is purely empirical, and in con-
trasting it with what I distinguish as rational Utilitarianism.
Considering that, as we have just seen, Mr. Sidgwick, who is
now the foremost representative of Utilitarianism as hitherto
conceived, argues against me that it must continue to be purely
empirical, the injustice of my allegation is not apparent. By
way of showing that Mr. Mill, in his Logic, takes the same view
that I do, Prof. Means says:—

" The very illustration used by Mr. Spencer in regard to ' the course of
one who studies pathology without previous study of physiology' as
resembling the usual course of moralistSj is one used by Mill for precisely
the same purpose :—' Students in politics thus attempted to study the
pathology and therapeutics of the social body, before they had laid the
necessary foundation in its physiology '."

And there follows what seems to be an insinuation that I was
cognisant of this passage. Some thirty years ago I probably
was. I read Mr. Mill's Logic in 1851 or 1852, and save those
parts which, in successive editions, have concerned the amicable
controversy carried on between us respecting the test of truth, I
have not read it since. I go on to remark that, as the passage
itself shows, and as appears more fully on turning to the volume,
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the analogy as used by Mr. Mill refers to social science; while
the analogy is used by me in elucidation of ethical science.
Prof. Means says it is "used by Mill for precisely the same
purpose". Now though it is true that politics and morals are
intimately related, the belief that they are identical is, I think,
peculiar to Prof. Means, and is likely to remain so.

Let us, however, turn to the main issue—whether the Utili-
tarianism of • Mr. Mill and previous writers of the same school,
did or did not recognise that dependence of ethical laws upon
the laws of life, which I have insisted upon, and did or did not
propose to establish them deductively from such laws. To
whatever extent it may be true that utilitarians have been con-
scious of a relation between rules of right conduct and the
furtherance, direct or indirect, of vital activities, there could not
come the full conception of a resulting method, until biological
generalisations of the widest kind had been reached and accepted
as data for ethical reasoning. Now up to recent times, biological
generalisations of this widest kind had either not been readied
at all, or were known only by naturalists, and accepted by very
few of thesa In Bentham's day, the consequences deducible
from the universal law of adaptation, could not take their
place in ethical speculation, for the reason that, in the sense
involved by the doctrine of Evolution, tliis law had not been
heard of by ninety-nine cultivated people out of a hundred, and
was pooh-poohed by nearly all those who had heard of it.
Again, whatever occasional observations had been made respect-
ing the relations of pleasures and pains to bodily welfare, could
not lead to any such ethical conclusions as those involved by
acceptance of the doctrine of Evolution, which implies that
life of the sentient kind has continued and developed only in
virtue of these relations. Nor, without the doctrine of the rela-
tivity of pains and pleasures, established by a wide biological
induction, could there be completed the necessary basis for a
scientific ethics. Similarly, into that division of ethics which is
concerned with its psychology, the theory of mental evolution
enters as an indispensable factor. Though Mr. Mill did not
combat the hypothesis of inherited mental modifications, yet he
never adopted it in such a way as to qualify his experiential
interpretation of ideas and feelings; and, consequently, he was
debarred from entertaining that view of the moral sentiments
and moral intuitions, which yields an explanation of their vary-
ing functions under varying social conditions, and affords a
warrant for inferring their ultimate adjustment to an ultimate
social state. In brief, then, the laws of life and of mind,
referred to by me as those from which a scientific ethics is to
be deduced, are laws which were either not known, or not
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admitted, by utilitarians of the empirical school; and it was
therefore not possible for them to entertain that conception of
rational ethics which I. have put in antithesis to empirical
ethics.

Prof. Means comments on the contrast I have drawn between
justice as an end and happiness as an end. He quotes me aa
saying that—

Justice " ' is concerned exclusively with quantity under stated conditions,
whereas happiness is concerned with both quantity and quality under con-
ditions not stated'. It refers to ' the relative amounts of actions, or products,
or benefits, the natures of which are recognised only so far as is needful for
saying whether at much has been given, or done, or allowed, by each con-
cerned, as was implied by tacit or overt understanding, to be an equiva-
lent'."

To which he objects that—
"'Differences of age, of growth, of constitutional need, differences of

activity and consequent expenditure, differences of desires and tastes,' which
Mr. Spencer thinks impossible to be estimated by a utilitarian, must all be
estimated before any course of action can be said to be equivalent to any
other course. And if a comparison of pleasures is impossible, this estimate
is impossible."

The reply is that justice as I have defined it, justice as formu-
lated in law, and justice as commonly understood, is satisfied
when those concerned have so acted that no one has been tres-
passed against by another, and, in case of contract, each has
done all that was agreed to be done by him. If there has been
direct aggression, greater liberty of action has been taken by the
aggressor than by the- one aggressed upon. If there has been
indirect aggression by breach of contract, such greater liberty of
action has again been taken: one lias broken the understanding
while the other has not—one has seized some advantage beyond
that given as an equivalent, while the other has not Justice is
not concerned with equality between the pleasures men gain by
their respective courses of action, but only with equality
between the freedoms they take in their respective courses of
action; and if neither by direct nor indirect trespass have these
been made unequal, there is no injustice. If it be said, as by Prof.
Means concerning wages given for labour, that very often men
are practically coerced by social arrangements into making agree-
ments they would not otherwise have made; then, the injustice
exists not in the agreements unwillingly made, but in the social
arrangements which have interfered with free volition. . If, as
appears from his argument, Prof. Means holds that justice com-
prises, not simply a regulation of actions such that each man
shall leave others as much freedom to pursue their ends as he
himself takes, but that justice involves the establishment of
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equivalence, between advantages gained by co-operation, then
the reply is that I am not concerned •with justice as so con-
ceived. There are socialists who hold that there should be an
equal division of benefits among men, irrespective of the values
of their several labours. To many it seems unjust that the hard
work of a ploughman should bring in a week, not so much as
a physician easily gains in a quarter of an hour. Some persons
contend that it is unjust that children born to the poor should
not have educational advantages like those of children born
to the rich. But those deficiencies in the shares of happi-
ness some men get by co-operation, which arise from the
inferior natures they inherit, or from the inferior circumstances
into which their inferior ancestors have fallen, are deficiencies
with which justice, as I understand it, has nothing to do. The
injustice which entails on posterity diseases and deformities
—the injustice which inflicto on offspring the painful results
of stupidity and misconduct in parents—the injustice which
compels those who inherit incapacities to struggle with re-
sulting difficulties—the injustice which leaves in comparative
poverty the great majority whose powers, of low order, bring
them small returns, is an injustice of a kind lying outside of
my argument We have to accept, as we may, the established
constitution of things, though under it an inferiority for which
the individual is not blamable, brings its evils, and a superiority
for which he can claim no merit, brings its benefits; and we
have to accept, as we may, all those resulting inequalities of
advantages which citizens gain by their respective activities.
But while it does not devolve upon me to defend the order of
Nature, I may say again, as I have said at greater length already
(§ 69), that only in virtue of the law under which every creature
takes the good and bad results entailed by its inherited organisa-
tion, has life advanced to its present height and can continue to
advance. A so-called justice which should equalise advantages
apart from capacities, would be fatal; while the justice, rightly
socalled, which insists that each shall be as free as others to
make the best of his powers, and that nothing shall intervene
between his efforts and the returns they naturally bring (as
decided by agreement) is beneficent immediately and remotely.
This is the justice which, as an end, I have contended is more
intelligible than happiness as an end; and I decline to be
entangled' by Prof. Means in the difficulties which arise when
there is substituted a justice which contemplates equivalence of
results.

The remainder of Prof. Means's criticisms I must pass over
with the remark that, throughout, they similarly display an

. unusual facility in identifying things which are different.
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I turn now to the article of Mr. Alfred W. Benn—" Another
View of Mr. Spencer's Ethics "—contained in the last number of
MIND. Here, too, I must limit myself- to the earlier criticisms.

Mr. Benn blames me for expressing a positive opinion respect-
ing the inevitableness of the hedonistic view of morals. He
says:—

" To declare pleasure a necessary form of moral intuition most in the pre-
sent state of the controversy be pronounced a piece of unwarrantable
dogmatism."

As commonly understood, dogmatism implies authoritative asser-
tion without the giving of reasons. Considering that the
passage to which Mr. Benn refers, closes a chapter devoted
to an examination of all the various standards of goodness
in conduct; and considering that the analysis aims to show,
and does, I think, show, that happiness as an ultimate end is in
every case involved; it seems to me an unusual application of
the word to characterise as dogmatic a proposition which sums
up the results of the inquiry. A dogmatism which appeals step
by step to the judgment of the reader, is of a species not before
known.

I remark this by way of introduction to Mr. Benn's first
criticism. Respecting my statement that optimists and pessi-
mists by their arguments both imply acceptance of the hedonistic
view, Mr. Benn says :—

" Here with all deference I must observe that Mr. Spencer is donbly if
not trebly mistaken. In the first place, although Schopenhauer and his
school are hedonists, it is perfectly possible to be a pessimist without
thinking that pleasure is the end of life and that we do not get enough
of i t Some persons if they were convinced that certain knowledge was
unattainable, even if they expected it to yield them no pleasure, might
regard that as a reason for preferring non-existence to existence. In the
second place, as it is generally better if possible to meet your adversary on
his own ground, an optimist who believes that life affords a surplus of
pleasurable feeling may very well advance that argument without con-
ceding that such a surplus alone makes life worth having. And, thirdly, as
a matter of fact the optimists do not make this concession. M. Caro, an
eminent representative of the spiritualistic school in France, has distinctly
declared that, granting the excess of pain over pleasure to be possible and
even probable, he still remains an optimist, that even an unhappy life is
worth living, and that suffering is preferable to nonentity."

The first of the three proofs that I am mistaken is curiously
hypothetical. " Some persons " " might regard " non-existence
as preferable to existence, if they thought " certain knowledge
was unattainable," even if they expected no pleasure from
attaining it. Disproof of my statement concerning the beings
we know, by the help of supposable beings, is not, I think, very
satisfactory. But passing over this, let me point out that if the

7 *
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attainment of "certain knowledge" were an adequate motive for
existence, and inability to attain it a motive for preferring non-
existence, it is difficult to conceive otherwise than that the
attainment of it would be a satisfaction; and a satisfaction of
whatever nature is a kind of pleasure. To say that the attain-
ment of the knowledge was not expected to yield them any
pleasure, is to say that they would regard the attainment of the
knowledge with indifference; and if they were indifferent to the
attainment of it, how could attainment of it be regarded as a
sufficient reason for preferring existence to non-existence ?

Mr. Bonn's second disproof, somewhat hypothetical also, does
not, I think, much strengthen hia case. He says:—

" An optimist who believes that life affords a surplus of pleasurable feeling
may very well advance that argument without conceding that such a sur-
plus alone makes life worth having."

Is this really another disproof, or only the same re-stated? With-
out naming any end, other than pleasurable feeling, which
" makes life worth having," it alleges that even an optimist may
believe in such an end. I do not see that by leaving this end
unspecified, and supposing an optimist who thinks it a sufficient
end, the argument is made different from the last; and the same
reply serves. The end, of whatever nature, being one which it is
desirable to attain rather than not to attain, implies satisfaction
of desire or pleasure. The third argument states in the concrete
that which is stated in the abstract in the preceding two, and is
the sole argument This argument is that M. Caro thinks " even
an unhappy life is worth living ". Now I suspect that were M.
Caro cross-examined, it would turn out that the unhappy life
which he thinks worth living, is one which, though it brings
misery to the possessor, does not bring misery to others, but con-
duces to their happiness.1 If M. Caro means that life is worth
having even on condition that its possessor, suffering misery
himself in common with all . individuals, shall aid them in
living that they may continue to suffer misery, and shall beget
and rear children that they, too, may pass lives of misery ; and
if M. Caro means that misery is to be the fate of all, not only
here but during the hereafter he believes in ; then, indeed, and
only then, does he exclude happiness as an end. But if M. Caro

1 Since this was written I have referred to M. Caro's essay, and find he
sayB that if there is really an excess of suffering in the average of human
life, "il ne faut pas s'empresser d'en conclure que le pessimisrae a raison,
que le mal de la vie est ausoln, qu' il at incurable." which makes it clear
uiat M. Caro had in the background of his consciousness the conception of
misery to be diminished, that is, happiness to be increased, as a reason foi
tolerating present misery; and probably this conception was not wholly
absent when he wrote " la souffrance vaut mieux que le neant".
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says he believes that even under such conditions life would be
worth living, then I venture to class him with those who have
not practised introspection. I once heard a person assert
that a cat thrown across a room could drop in the middle
if it pleased; and, presumably, this person thought he could
himself do the sama The defective consciousness of his
mechanical powers which this person displayed, is, I think,
paralleled by M. Caro's consciousness of his mental powers, if
he thinks he can believe that existence would be preferable to
non-existence did it bring pain to all men throughout all time.

Mr. Benn, however, regards this testimony of M. Caro as con-
clusive. If there is anyone who says he thinks that universal
and eternal human misery is better than non-existence, we must
accept his self-interpretation as settling the question; for men
never misconceive their own thoughts or fail to understand their
own feelings. And then Mr. Benn continues :—

" A fortiori would such persons maintain that a perfectly neutral state of
consciousness, a life totally devoid both of pleasure and pain, is worth
having. Thus the appeal to authority.completely breaks down, a single
recusant being enough to invalidate i t "

Passing over the question whether any Buch recusant exists,
it may be as welt before admitting the alleged breakdown,
to ask what is the meaning of the word ' worth,' as used in
the above relation. There presents itself the problem to define
' worth' in terms which exclude all reference, direct or indirect,
to satisfaction, or pleasure, or gratification. It is required to
find a case in which men, or things, or acts, are contrasted as
having worth and as being worthless, without there entering the
conception of preference; or if the conception of preference enters,
then it is required to state what kind of preference it is which
takes place between things of which one is not liked more than
the other; or if difference of liking is admitted, then the question
to be answered is what kind of liking is it which does not con-
note pleasure. Similarly with the words used in a sentence
which shortly follows:—

" For the question is not whether pleasure is a good and pain an evil,
but whether pleasure is the only good and pain the only eviL

Which question at once raises the inquiry for the kind of evil
which, neither proximately nor remotely, to the actor or to any
other being, now or hereafter, produces any pain. Until some
such kind of evil has been pointed out, 1 do not see any proposi-
tion against which I have to contend: there is merely the
alleged possibility of a proposition.

As already hinted, I cannot follow further the course of Mr.
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Benn's argument, but must leave its validity to be judged by
that of this first portion. The only remark I will add, concerns,
not a matter of argument but a matter of evidence. Referring
to my account of the origin of the religious sanction, Mr. Benu
says:—" It seems a pity to disturb such an ingenious and symme-
trical theory, but I am not aware that it is supported by any
external evideuce, while there are strong reasons for dissenting
from it". Does Mr. Bean mean that no such external evidence
is contained in the Data of Ethics? If he does, then the reply
is that such evidence, occupying more space than that afforded
by the entire volume, would have rather too much interrupted
the thread of the argument Does he mean that I have not
given such external evidence elsewhere? Then the reply is
that in the first division of the Principles of Sociology, evidence
so great in quantity is set forth, that I have been blamed for
over-burdening my argument with i t ; and a further reply is that
if Mr. Benn wishes for still more such evidence, he will find
abundance of it in Nos. II., III., IV., V. and VI. of the Descrip-
tive Sociology, where the religious ideas of some eighty un-
civilised and semi-civilised peoples are described in detail. In
disproof of my view conceruiug the genesis of the political and
religious controls, Mr. Benn goes on to say:—" Modern inquiries
into the history of jural conceptions show that among primitive
men kings were not legislators but judges"; and by way of
showing what happens among "primitive men" be instances
" the original judgments or Themistes " of the Greeks. On this
my comment is that Mr. Benn seems unacquainted with
inquiries, more " modern " than those he refers to, which show
that theories about primitive ideas and institutions, based on
facts furnished by historic peoples, are utterly misleading. The
origins of religious and jural conceptions and usages, Mr. Benn
thinks may fitly be sought in the traditions of the early Greek
world; though, as Curtius remarks (Bk. I. 136-7) this "is
not . . . a world of beginnings; it is no world still engaged in
an uncertain development, but one thoroughly complete, matured
and defined by fixed rules and orders of life ". For myself, in
seeking for origins, I prefer to look for them among peoples who
have not yet arrived at a stage in which there are metal
weapons and metal nnnour, two-horse war-chariots, walled
towns, temples, palaces, and sea-going ship3.

I had originally intended to notice briefly, certain other criti-
cisms—one by Prof. Calderwood, which formed the inaugural
lecture to his class at Edinburgh in the session of 1879, and was
afterwards published in the Contemporary Review; aud the
other by Prof. Wace of lung's College, which was first addressed

7
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to the Victoria Institute, and also afterwards published in the
Contemporary Review. But I have already occupied as many
pages of MIND as I can reasonably ask for; and, further, I can-
not longer suspend more important work for which my time and
energies are already insufficient Replying to criticisms is,
indeed, a bootless undertaking, save in those cases where
the positions defended are further elucidated, and so rendered
more acceptable to those who are not committed to antagonist
views. On such as are committed to antagonist views, replies,
however conclusive, produce no appreciable effecte; and especi-
ally is this so when such antagonist views are involved in
theological systems.

HEEBEET SPENOEB.

VL—NOTES AND DISCUSSIONS.

BEOTNT BBSHAB0HB3 ON HTPN0TI8H.

Last January, Herr Hansen, a Danish ' magnetiser' widely known
throughout Germany, gave a series of public exhibitions in Broalau,
•which lasted several weeks and were very largely attended. Well-
known citizens came upon the platform, and after looking fixedly at
a bright glass button which they themselves held some eight inches
from and just above the level of their eyes, fell more or less profoundly
into the hypnotic state. The popular attention which the Slade-
Zb'llner scandal has so recently drawn to spiritism with its phenomena
of trance and medininship, together with the weird mysticism which
is so fundamental and so eaaily-recognisable a trait of the Sclavonic
type of character, combined to make these exhibitions the sensation
of the hour in Breslau. Many forms of superstition which seemed
forgotten were warmed into life in a way now impossible in most
communities farther west, until the authorities of the city and of the
university invited Professor Heidenhain to press forward with inves-
tigations which he had already begun, and to follow Hanjen upon the
same platform, repeating and explaining in a more scientific way
the experiments of the latter. Hnnsen cordially co-operated and
lent himself to many forms of experimentation, conforming to all
required conditions of observation so far as his engagements elsewhere
•would allow.

Before describing Heidenhain's experiments, it should be mentioned
that the physicist, Weinhold, prompted also by Hanson's performances
in Chemnitz, had investigated the conditions by which an abnormal
inhibition of the will could be brought about1 These he found, as

1 Hypnctitcht Vcrtuche, von Professor Adolph F. Weinhold, Chemnitz,
1879, pp. 2a
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